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Our Bible: A Book With a Long History 

 
The English word "Bible" is from the Greek phrase ta 
biblia, "the books," an expression Hellenistic Jews used to 
describe their sacred books several centuries before the time 
of Jesus. Jews called the same books Miqra, "Scripture," or 
the Tanakh.  The sacred books that make up the Hebrew 
Bible - and Christians call the Old Testament - developed 
over roughly a millennium; the oldest texts appear to come 
from the eleventh or tenth centuries BCE. War songs such 
as Exodus 15 and Judges 5 are very archaic Hebrew and 
celebrate Israelite victories from the time preceding the 
Israelite monarchy under David and Solomon. However, 
most of the other biblical texts are somewhat later. And they 
are edited works, collections of various sources intricately 
and artistically woven together.  

 
In the Hebrew Bible we read that Moses received the Ten Commandments written on two stone tablets 
and that he wrote something, but was what he wrote the section of the Hebrew Bible that we now call 
the "Torah?"  According to Jewish tradition the "Torah" originated with Moses and was handed down 
largely as an unbroken chain.  The Mishnah (Oral Law) contains a statement in Pirkei Avot 1:17 that 
reflects this tradition: 
 

Moses received Torah from Sinai, and passed it down to Joshua. Joshua passed it to 
the elders; the elders passed it on to the prophets, and the prophets passed it on to the 
men of the Great Assembly.  

 
If Moses really did write the Torah, which most scholars doubt, are the extant scrolls exact replicas of 
the original?  Have any changes been made to the text in the last 3000 years?  What about errors made 
in copying; after all, they were copied by humans -- not by God.  Jewish tradition, however, doesn't 
indicate that the transmission process was with out its flaws.  Even the Talmud recognizes that 
transmission process was not always been perfect: 
 

When Moses died Joshua forgot 300 laws and had 700 doubts about the law.  
(Temurah 16a) 

 
This process can be seen in a number of biblical books, i.e., the book of Isaiah.  The original Isaiah 
lived during the eighth century BCE in Jerusalem.  Much of Isaiah 6-10 clearly reflects the political 
and social events of that time and place.  Another part of the book, however, comes from a prophet 
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who lived two hundred years later.  Isaiah 40-55 speaks of the Persian king Cyrus the Great (d. 530 
BCE) and events from that time period.  Other parts of the book of Isaiah are even later and written by 
another author.  The entire book was carefully edited together, perhaps by the fifth or fourth century 
BCE. 
 
The book of Psalms contains many hymns from Israelite temple worship from the monarchic period, 
i.e., before the Babylonian Exile in the sixth century BCE.  Psalms, such as Psalm 29, may be 
borrowed from the Canaanites, while Psalm 104 closely resembles Egyptian hymns.  Proverbs also has 
many old parts, including one apparently translated from the second-millennium BCE Egyptian text 
the "Instructions of Amenemope" (Proverbs 22). The remaining books in this part of the Hebrew Bible 
are somewhat later: the latest is probably Daniel, which comes from the mid-second century.  
 

From Many Scrolls to the One Book 
 

The Hebrew Bible did not spring into existence all at once.  There were many Hebrew scrolls in 
existence long before the idea of a creating a "Bible" entered the Israelite culture.  Once the Israelite 
community began to recognize certain scrolls as "biblical," those scrolls were viewed very differently 
that they were before.  This process of making a scroll "biblical," is called "canonization."   
 
The word "canon" comes from the Greek καvώv (kanon). It originally meant "reed" (English 
"cannon") and came to mean something firm and straight. In Greek the word was used to indicate a 
stave, a weaver's rod, a curtain rod, a bedpost, and a stick kept for drawing a straight line or as a 
constant reference for measuring such as level, plumb line, or ruler. It then took on metaphoric 
meanings such as model, standard, paradigm, boundary, chronological list, and tax or tariff schedule.  
Just like we use a ruler or level to measure and check our work, a canon is used to test something for 
accuracy.  Canon, thus means a 'standard' by which things may be judged.  
 
The first five scrolls to be canonized were Bereshit, Shemot, Vayikra, Bamidbar and Devarim.  
Collectively this group of books became known as the "TORAH."  Many Christians will not recognize 
the Hebrew names of the scrolls, however, their more popular names are well-known -- Genesis, 
Exodus, Leviticus, Numbers and Deuteronomy.  Jewish scholars, under the direction of Ezra, who were 
living in Babylonia, canonized the Torah in about 400 BCE.  It soon became the focus of study in the 
Jewish community residing there, and later it was taken to Israel. 
 
Much later two other sections were canonized and added to Torah.  They were the "NEVI'IM" 
(Prophets) about 250 BCE and "KETUVIM" (Writings).  The final section was closed in the second 
century CE when the rabbis had discussions as to which books were to be included.  A heated debate 
over the Song of Songs was won by Rabbi Akiva and therefore included in the canon.  Other books 
were not so fortunate -- Ben Sira, Judith, Tobith, and I & II Maccabees -- were not included. 
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The Jewish Bible - TANAKH 
 
 

Torah 
(400 BCE) 
Genesis 
Exodus 
Leviticus 
Numbers 
Deuteronomy 
 
Nevi'im 
(250 BCE) 
Joshua 
Judges 
1 & 2 Samuel 
1 & 2 Kings 
Isaiah 
Jeremiah 
Ezekiel 
Hosea 
Joel 
Amos 
Obadiah 
Jonah 
Micah 
Nahum 
Habakkuk 
Zephaniah 
Haggai 
Zechariah 
Malachi 
 
Ketuvim 
(90 CE) 
Psalms 
Job 
Proverbs 
Ruth 
Song of Solomon 
Ecclesiastes 
Lamentations 
Esther 
Daniel 
Ezra 
Nehemiah 
1 & 2 Chronicles 

The Jewish Bible is the oldest of all the Bibles, but even it did not begin the 
completed form that we have today.  The first Jewish (Hebrew) canon consisted of 
five scrolls that are collectively called the Torah.   TORAH is a Hebrew word that 
can be translated as either "Law" or "Instruction."  At the time these scrolls became 
the Jewish "canon," Torah probably was understood to mean "Instruction."  The 
Torah was canonized about 400 BCE by Jews living in Babylon.  It was later 
taken back to the land of Israel.  The Torah was the Jewish canon for at least 150 
years. 
 
The second Jewish Bible came into being about 250 BCE when additional scrolls 
were canonized and added to the Torah.  The new group of scrolls were 
collectively called the Nevi'im (Prophets). This new Jewish Bible wasn't 
universally accepted by all Jews.  The priestly group appears to have continued to 
accept the Torah, but rejected the Nevi'im.   
 
Around 250 BCE two other important events occurred.  First, the Hebrew Bible 
was translated from Hebrew into the Greek language at Alexandria, Egypt.  This 
Greek translation is called the Septuagint.  About the same time, a Jewish group 
living by the Dead Sea began to make copies the Bible scrolls and other writings.  
This group continued to do this until about 70 CE when they hid them in caves 
around the Dead Sea.  The scrolls would not be discovered until 1947 CE and they 
would be called the Dead Sea Scrolls.   
 
The third group of scrolls to become part of the Jewish canon is called the 
Ketuvim (Writings).  It is generally agreed upon by scholars that many of these 
scrolls were treated as canon before 90 CE, but the canon was officially closed at 
that time.  Every Jewish groups or sects did not accept all the scrolls as "canon."  
The priests and Sadducees only accepted the Torah as the Bible.  The Pharisees, 
however, accepted the Torah and the Nevi'im, plus certain scrolls from the 
Ketuvim.  
 
The Jewish canon was finally closed at Usha in 140 CE with the exclusion of Ben 
Sirach and the inclusion of Esther. 
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The History of Christian Bibles 

Marcion’s New Scriptures 
 
Mracion's Bible 
140 CE 
 
The Gospel  
Galatians 
Corinthians 
Romans 
Thessalonians 
Laodiceans  
Colossians 
Philippians 
Philemon 

Only five years after the Roman army squashed the Bar Kokhba rebellion, a 
wealthy ship owner named Marcion created a new canon.  He had moved to 
Rome in the late 130's from Sinope, Pontus, Asia Minor where his father was 
bishop.  Sinope, the terminus of an ancient trade route from the east, not the 
west! The Greeks, long before the Romans had any say in anything, 
established a colony to their eastern extremely, to get the goodies from the 
East into their commerce. 
 

 
 
In Acts 2:9 we see that people from Pontus traveled to the feast of Pentecost.   
According to Acts 18:2 Aquila was born in Pontus, and I Pet.1:1 shows us that 
Peter wrote to the people who lived in Pontus.  This last verse is of special 
interest, particularly if he was in Babylon, as he said he was, and not Rome as 
later theologians attempt to place him.  Obviously, the trade route from 
Babylon to Sinope would have provided easy access for messages to be sent 
by Peter.   
 
We are not sure why Marcion came to Rome.   But we are sure of the fact that 
prior to Marcion there is no evidence of any new Christian canon.  The 
Scriptures for Christian groups until then, were the Scriptures of the Jews -- 
the Tanakh.  However, for many Christians of non-Jewish ancestry, the Greek 
translation of the Tanakh called the Septuagint was probably their Bible.  They 
also wanted to divorce themselves from those Jewish reminders. 
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By Marcion's time, over a century has passed since the execution of Jesus and seventy years since the 
Temple in Jerusalem was destroyed.  The later event played a significant role in each of the Jewish 
sects, especially the Sadducees, Pharisees, and Jesus Movement.  The Temple was at the center of each 
of the Jewish sects and they could not conceive of their religion without it.  Even after the execution of 
Jesus, his followers continued to gather at the Temple and participate in its rituals.  However, after its 
destruction by the Roman army, every Jewish group wrestled with the question of how to continue to 
follow their traditions without it.   
 
Twenty years after the loss of the Temple a meeting was held at Yavneh, which the Pharisees 
controlled and instituted new rituals that made it impossible for Sadducees and members of the Jesus 
Movement to practice without placing a curse upon themselves.   Soon thereafter, the Sadducees 
disappeared and the center of the Jesus Movement began its move to the lands of the Gentiles. 
 
Only forty years later, by Marcion's time, both Jewish and Christian groups were actively involved in 
creating their new religions and new canons.  One motivation behind this may have been Hadrian's 
decree in 135, which forbade Jews to practice circumcision, remain in Jerusalem or study the Torah 
and their traditions under the "pain of death."  Since both Jews and Christians used the same Bible 
at this time, both would have been forced to discover alternatives to combat Hadrian's decree. 
 
The major point that must be constantly remembered is that Christianity began as a Jewish sect in 
Israel and evolved into a new anti-Jewish religion in Rome.  As the Jesus Movement spread throughout 
the Roman world, however, its Jewishness was becoming a liability in the Roman world.  The constant 
flow of new Gentile converts, who brought their pagan ideas and anti-Jewish culture with them, helped 
in this process.  The fact that the Jesus Movement needed to lose its Jewishness if it wanted to survive 
may have also been another motivation for Roman Christian leaders.    
 

Marcion's New Scriptures 
 
Take a moment to look at the list of books in Marcion's canon again.  Did you notice that it had only 
one Gospel?  It was very much like the book of Luke in a modern Bible, except that Marcion's was 
shorter.  Nowhere is Luke's name mentioned concerning Marcion's Gospel.   Open your Bible to Luke 
1:1 and compare it to Marcion's Gospel's opening words below.  Are they the same?   
 

In the fifteenth year of the reign of Tiberius Caesar - when Pontius Pilate was governor of 
Judea, Herod tetrarch of Iturea and Trachonitis, and Philip tetrarch of Abilene.  Jesus 
went down to Capernaum, a town in Galilee, and on the Sabbath began to teach the 
people. 

 
The words above are in your book of Luke, except they are found in Luke 3:1 and 4:31.  The following 
verses that are in your book of Luke are not in Marcion's Gospel: 
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 (1) Luke 1:1-2:52 
 (2) Luke 3:2-4:30 
 
What do the above verses say?  Is there any information contained in them that might be of theological 
importance?   Many modern theologians argue that Marcion left out the above verses because they 
didn't agree with his theology.  However, since Marcion's canon is the first that we know of, isn't it just 
as probable, or maybe even more so that some later theologian added them to support his theology?  
However, for Marcion and those who accepted his canon as Scripture, they were not in their new 
Bible. Now let's compare one more verse from Marcion's Gospel. 
 

Marcion's Gospel NKJ Luke 11:2 
And he said to them: When you pray, say: Father, 
hallowed be your name.  Let your Holy Spirit 
come on us and cleanse us. 

So He said to them, "When you pray, say: Our 
Father in heaven, Hallowed be Your name. Your 
kingdom come. Your will be done On earth as it is 
in heaven. 

 
Are there any differences?  Marcion's version is cited in Church writings of Gregory of Nyssa and 
Maximus of Turin.  It is also found in several Greek manuscripts of Luke.  So, at least for some 
Christians, the words of Marcion's Gospel were "the gospel." 
 
Galatians is the first of Paul's books in Marcion's canon.  Paul's remaining letters are arranged in 
descending order based on their length.  The two letters to the Corinthians are contained in one book, 
just as are the two letters to the Thessalonians.  Marcion's Galatians differs from the later versions in 
some key sections.  Marcion's did not contain the following verses that are found in chapter 3: 
 

6 just as Abraham "believed God, and it was accounted to him for righteousness." 7 
Therefore know that only those who are of faith are sons of Abraham. 8 And the Scripture, 
foreseeing that God would justify the Gentiles by faith, preached the gospel to Abraham 
beforehand, saying, "In you all the nations shall be blessed." 9 So then those who are of 
faith are blessed with believing Abraham. 
 
15 Brethren, I speak in the manner of men: Though it is only a man's covenant, yet if it is 
confirmed, no one annuls or adds to it. 16 Now to Abraham and his Seed were the 
promises made. He does not say, "And to seeds," as of many, but as of one, "And to your 
Seed," who is Christ. 17 And this I say, that the law, which was four hundred and thirty 
years later, cannot annul the covenant that was confirmed before by God in Christ, that it 
should make the promise of no effect. 18 For if the inheritance is of the law, it is no longer 
of promise; but God gave it to Abraham by promise. 19 What purpose then does the law 
serve? It was added because of transgressions, till the Seed should come to whom the 
promise was made; and it was appointed through angels by the hand of a mediator. 20 
Now a mediator does not mediate for one only, but God is one. 21 Is the law then against 
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the promises of God? Certainly not! For if there had been a law given which could have 
given life, truly righteousness would have been by the law. 22 But the Scripture has 
confined all under sin, that the promise by faith in Jesus Christ might be given to those 
who believe. 23 But before faith came, we were kept under guard by the law, kept for the 
faith which would afterward be revealed. 24 Therefore the law was our tutor to bring us to 
Christ, that we might be justified by faith. 25 But after faith has come, we are no longer 
under a tutor. 
 

Does it make any difference as to whether or not they are in your Bible?  Marcion's Romans  also 
differs significantly from the later canonized version in many places.  The following sections are not in 
his Romans: 
 
(1) 1:19-2:1 
(2) 3:21-4:25 
(3) Chapters 9 through 11 (except for 10:1-4 & 11:33-36) 
(4) 15:1-16:27 
 
Read the above sections and see if anything of theological importance is contained in them?  Do you 
think that Marcion left them out, or did later theologians, to support their belief systems, add them? 
 
How did Marcion's fellow church leaders react to his "New Testament?"  They excommunicated him 
in 144 CE and refunded a very large donation that he had made to the Roman church earlier.  They 
must have really been mad at him!   
 
One historical point must be inserted here.  During this early period of the development of Christianity 
there was no universal authority located anywhere.  Therefore, a person could be excommunicated in 
Rome, for instance, but be completely accepted by other Christian churches in Antioch and 
Alexandria.  In some cases, where multiple sects existed in the same general area, the excommunicated 
person might just need to move across town.  This will help you understand what happened next.  
Marcion responded to his excommunication by establishing a new Christian church with headquarters 
right there in Rome.  His church became very popular and spread throughout the East as far as Persia 
and Armenia.  Marcion's form of Christianity continued to grow and succeed for many centuries.  On 
the one hand his enemies attacked him ferociously for many years.  But, on the other hand, they 
adopted his idea of a "New Testament" and began to produce their own.  Before many decades passed 
there would be a number of "New Testaments" in use, but many of them were very different from 
Marcion's and from each other.  A book that might be sacred to one community might not be sacred to 
another Christian community.  Christians continued to use the Jewish Scriptures too.  Why?  They had 
to in order to attempt to explain who Jesus was.  Ultimately they became the proof texts offered by 
generations of Christian theologians. 
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Melito of Sardis’ Bible 
 
Melito’s Bible 
170 CE 
 
Genesis 
Exodus 
Leviticus 
Numbers 
Deuteronomy 
Joshua 
Judges 
Ruth 
1-4 Kings 
1-2 Chronicles 
Psalms 
Proverbs 
Ecclesiastes 
Song of Solomon 
Job 
Isaiah 
Jeremiah 
Hosea 
Joel 
Amos 
Obadiah 
Jonah 
Micah 
Nahum 
Habakkuk 
Zephaniah 
Haggai 
Zechariah 
Malachi 
Daniel 
Ezekiel 
Esdras 

Melito [CE 160-170-177] may have been the immediate successor of the "angel" 
(or "apostle") of the church of Sardis, to whom our Great High Priest addressed 
one of the apocalyptic messages.  He was an "Apostolic Father" in point of fact; 
he very probably knew the blessed Polycarp and his disciple Irenaeus.  He is 
justly revered for the diligence with which he sought out the evidence, which, in 
his day, established the Canon of the Old Testament, then just complete. 
 
In the extant fragments we find Melito called Bishop of Sardis and Bishop of 
Ittica. He is also introduced to us as "the Philosopher," and we shall find him 
styled "the Eunuch" by Polycrates.  It is supposed that he had made himself a 
coelebs "for the kingdom of heaven's sake," without mistaking our Lord's intent, 
as did Origen.  He was not a monk, but accepted a single estate to be the more 
free and single-eyed in the Master's service.  
 
Source: http://www.earlychristianwritings.com/text/melito.html 
 
 

 
 
 
 
 
 
 
 



BIBLICAL HERITAGE CENTER HANDBOOK SERIES 

BIBLICAL HERITAGE CENTER – http://biblicalheritage.org Page 10 
 

Irenaeus's New Testament 

 
Irenaeus' Canon 
180 CE 
 
Mark 
Luke 
Matthew 
John 
Acts 
Romans 
1 Corinthians 
2 Corinthians 
Galatians 
Ephesians 
Philippians 
Colossians 
1 Thessalonians 
2 Thessalonians 
1 Timothy 
2 Timothy 
Titus 
James  (?) 
1 Peter 
1 John 
Revelation of John  
Shepherd  Hermas 

In about 180 CE Irenaeus, the Bishop of Lyons, created the next New 
Testament canon we will examine.  Irenaeus (c 130-202 CE) was the most 
important theologian of the second century.  In his youth, Irenaeus knew 
Polycarp, Bishop of Smyrna.  Pothinus, first Bishop of Lyons, asked Irenaeus 
to become a presbyter at the Church of Lyons. During peace missions to 
Rome, Irenaeus strongly opposed Gnosticism and urged Victor I to maintain 
peace with Asia Minor concerning a controversy over the correct date of 
Easter.  

Pothinus was executed under the persecutions of Marcus Aurelius in 177 
while Irenaeus was away in Rome. Upon Irenaeus' return, he was appointed 
Bishop of Lyons.  Irenaeus was the first person to develop an Old Testament 
and New Testament that worked together.  He was the first person to cite 
reasons for admitting or rejecting books into the canon. Irenaeus also 
established four as the total number of Gospels.  Irenaeus died in Lyon 
around 202.  

 (1) Examine the books of this canon. 
 (2) Compare it to Marcion's. 
 (3) Compare it to your Bible. 
 
Notice that Irenaeus lists four gospels instead of one like Marcion.   
 
 (1) Why were three more gospels added? 
 (2) Were there other gospels that were not chosen? 
 
Listen to Irenaeus' reasoning concerning the limitation of Gospels to four: 
 
"He noted a perfect correspondence between the four points on the world's 
compass and four principal winds and the fourfold Gospel intended for all 
the world.  Further, he said that in Revelation 4:7 John records four living 
creatures that surround the throne of God.  The conclusion, for Irenaeus at 
least, was that they directly relate to attributes of the four Gospels.  The first 
is like a lion, corresponding to Mark (royal power); the second, a calf, to 
Luke (sacrificial and sacerdotal order); the third, with a human face, to 
Matthew (advent as a human being); and the fourth, an eagle, to John (gift of 
the Spirit)." 
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How many Gospels did Irenaeus have from which to choose?  The June 2002 issue of Bible Review 
contains the article The 34 Gospels by Charles W. Hedrick.  Below is a quote from that article. 

Contrary to popular opinion, Matthew, Mark, Luke and John were not included in the 
canon simply because they were the earliest gospels or because they were eyewitness 
accounts. Some noncanonical gospels are dated roughly to the same period, and the 
canonical gospels and other early Christian accounts appear to rely on earlier reports, and 
thus are not independent eyewitness accounts. . . None of the canonical gospels claims to 
be an eyewitness. Thus, the information found in the canonical gospels did not pass 
straight from Jesus' mouth to the evangelists' ears. . . Of the extant noncanonical gospels 
from the first and second centuries, only four survive in complete manuscripts. The others 
exist only in fragments. To this list of 11 extant noncanonical gospel manuscripts, we can 
add four lost gospels known only from brief quotations in the writings of early church 
leaders. . . Finally, there are other gospels of which little more than their name is known. . .  

Here is how he summarizes the list of 34 Gospels: 

(1) Canonical -- 4 

(2) Complete Noncanonical -- 4 

(3) Fragmentary Noncanonical -- 7 

(4) Known Only from Early Quotations -- 4 

(5) Hypothetical Gospels -- 2 

(6) Known Only by Name -- 13 
 
What do you think?  Should our modern Bibles be expanded to more than the traditional four?  Should 
we go back to Marcion's one Gospel?  Before reading this article, did you know about Marcion's or any 
of the others Gospels? 
 

Shepherd of Hermas 
 
Irenaeus not only added a few more Gospels and some other books that are found in modern New 
Testaments, he included the Shepherd of Hermas.  This was a very popular book and is found in a 
number of New Testaments before later Roman Church leaders removed it.  Below is a brief quote 
from its opening chapter (J. B. Lightfoot translation): 
 

The master, who reared me, had sold me to one Rhoda in Rome.  After many years, I met 
her again, and began to love her as a sister.  After a certain time I saw her bathing in the 
river Tiber; and I gave her my hand, and led her out of the river.  So, seeing her beauty, I 
reasoned in my heart, saying, ` Happy were I, if I had such an one to wife both in beauty 
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and in character'.  I merely reflected on this and nothing more.  After a certain time, as I 
was journeying to Cumae, and glorifying God's creatures for their greatness and splendor 
and power, as I walked I fell asleep.  And a Spirit took me, and bore me away through a 
pathless tract, through which no man could pass: for the place was precipitous, and broken 
into clefts by reason of the waters.  When then I had crossed the river, I came into the level 
country, and knelt down, and began to pray to the Lord and to confess my sins.  Now, 
while I prayed, the heaven was opened, and I see the lady, whom I had desired, greeting 
me from heaven, saying, `Good morrow, Hermas'.  And, looking at her, I said to her, 
`Lady, what doest thou here'?  Then she answered me, `I was taken up, that I might convict 
thee of thy sins before the Lord'.  I said to her, `Dost thou now convict me'?  'Nay, not so', 
said she, `but hear the words, that I shall say to thee.  God, Who dwelleth in the heavens, 
and created out of nothing the things which are, and increased and multiplied them for His 
holy Church's sake, is wroth with thee, for that thou didst sin against me'. 

 
Henry Chadwick, in his book The Early Church (pp. 22-23) writes: 
 

From Irenaeus onwards Jewish Christianity is treated as a deviationist sect rather than as a 
form of Christianity with the best claims to continuity with the practice of the primitive 
church at Jerusalem. The Jewish Christians called themselves Ebionites, a name derived 
from the Hebrew word meaning 'the poor'; it was probably a conscious reminiscence of a 
very early term which is attested by St. Paul's letter as an almost technical name for the 
Christians in Jerusalem and Judaea. Since some of them had never accepted the tradition of 
the virgin birth of Christ, Irenaeus classified the Ebionites with other heresies that denied 
this. 

 
What were his feelings toward Jesus' ancestors, the Jews: 
 

"The Jews were disinherited from the grace of God.  They would never have hesitated to burn 
their own Jewish Scriptures."   

 
As the idea of adding additional books to the Jewish Bible traveled from one Christian community to 
another, many "new canons" were produced.  Every community had been collecting Christian writings 
over the years, now they had to each decide, which ones were authoritative and which ones were not.   
Many lists were compiled and compared by the early Christians.  Conflicts arose, as each group 
attempted to make sure that "their" canon would become the "New Official Bible for the Church."   
 
Anti-Jewish ideas and teachings were also seeping into the theologies of the early Christian 
communities.  These beliefs would ultimately make it impossible to think of Jesus within his Jewish 
world of the first century.  Slowly Jesus would be viewed as a Christian fighting against the Jews -- 
even though Christianity as we know it wouldn't exist for at least three more centuries! 



BIBLICAL HERITAGE CENTER HANDBOOK SERIES 

BIBLICAL HERITAGE CENTER – http://biblicalheritage.org Page 13 
 

Muratorian Bible 

 
 
Muratorian Canon 
200 CE 
 
Luke 
John 
Acts 
Romans 
1 Corinthians 
2 Corinthians 
Galatians 
Ephesians 
Philippians 
Colossians 
1 Thessalonians 
2 Thessalonians 
1 Timothy 
2 Timothy 
Titus 
1 John 
2 John 
Jude 
Revelation of John 
Wisdom of Solomon 
Revelation of Peter 

This list of New Testament books was named for the 18th-century scholar 
Lodovico Antonio Muratori (1672-1750).  Compare the Muratorian 
Canon to your Bible.   He discovered the list in a Milan library.  The first 
part has not survived so we do not know if there were any books listed 
before Luke.  The Muratori Fragment contains 65 lines in Latin and dates 
to the eighth century.  Scholars believe it is a translation from Greek, the 
original of which may have been written as early as the late second or 
third century.  The Catholic Church accepted the Muratorian Canon -- an 
annotated list of writings -- according to its anonymous author.  It also 
rejects, by name, writings that reflect the views of several heretical 
individuals and groups, including Marcion.   
 
Although the specific situation addressed by the Muratorian Canon is not 
identified, it is clearly polemical in tone.  If it was written in the late 
second century, as some scholars think, it would be an early response to 
Marcion's challenge to the Church to define its canon of scriptures.  
Notice that it does not contain the following books: 
 
 (1) Philemon 
 (2) Hebrews 
 (3) James 
 (4) 1 Peter 
 (5) 2 Peter 
 (6) 3 John 
 
It includes books that are not found in most Bibles today: 
 
 (1) Wisdom of Solomon 
 (2) Apocalypse of Peter 
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Origen's Bible 

 
Origen's Canon 
230 CE 
 
Matthew 
Mark 
Luke 
John 
Acts 
Romans 
1 Corinthians 
2 Corinthians 
Galatians 
Ephesians 
Philippians 
Colossians 
1 Thessalonians 
2 Thessalonians 
1 Timothy 
2 Timothy 
Titus 
Philemon 
1 Peter 
1 John 
Revelation of John 
 
Disputed Books 
Hebrews 
II Peter 
II John 
III John 
James 
Jude 
Epistle of Barnabas 
Shepherd of Hermas 
Didache 
Gospel according to the 
Hebrews 

Origen, one of the most distinguished of the Fathers of the early Church, 
was born, probably at Alexandria, about 182; and died at Caesarea not later 
than 251.  According to Epiphanius, Origen wrote about 6,000 works (i.e., 
rolls or chapters).  A list was given by Eusebius in his lost life of 
Pamphilus, which was apparently known to Jerome.  Origen accepted, as 
Christian, any material he finds convincing or appealing, even designating 
on occasion these writings as 'divinely inspired':  
 
(1) Gospel of Peter  
(2) Gospel of the Hebrews  
(3) Acts of Paul  
(4) I Clement  
(5) Epistle of Barnabas  
(6) The Didache  
(7) Shepherd of Hermas  
 
Origen also denied the authenticity of the following writings:  
 
(1) Gospel of Thomas  
(2) Gospel of the Twelve  
(3) Gospel of Basilides  
(4) Gospel of the Egyptians  
(5) Gospel of Matthias  
(6) Preaching of Peter  
 
Origen was a strong proponent of the allegorical interpretation of the Bible, 
and always valued spiritual interpretations over physical ones. He was one 
of the first theologians to argue that the petition in the Lord’s Prayer ought 
to read, not "Give us this day our daily bread" but "give us this day our 
spiritual bread." In general his treated each passage of scripture as 
possessing three layers of meaning -- the literal (bodily), , the moral 
(application) and the allegorical, or figurative (spiritual). This allegorical 
method of interpretation, however, allowed Origen to incorporate a good 
deal of Greek philosophy into his interpretation of the Bible, though most 
of it unconsciously.  Origen’s mystical view of God and reality has greatly 
influenced the shape of both the Eastern Orthodox Christian tradition and 
the Southern Coptic Christian tradition. 
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Eusebius’s Bible 
 

Eusibius’ Canon 
325 CE 
Accepted Books 
Matthew 
Mark 
Luke 
John 
Acts 
Romans 
1 Corinthians 
2 Corinthians 
Galatians 
Ephesians 
Philippians 
Colossians 
1 Thessalonians 
2 Thessalonians 
1 Timothy 
2 Timothy 
Titus 
1 Peter 
1 John 
1 Clement 
 
Disputed Books  
Hebrews 
James 
2 Peter 
2 John 
3 John 
Jude 
Revelation of John 
 
Rejected Books 
Gospel of Peter 
Acts of Peter 
Preaching of Peter 
Revelation of Peter 
Acts of Paul 
Shepherd of Hermas 
Second Epistle of Clement 
Epistle of Barnabas 
Teachings of the Apostles 
Gospel of Thomas 
Gospel of Matthias 
Gospel of the Hebrews 
Acts of Andrew 
Acts of John 

All lists of canonical books were at most candidates for what would 
become the New Testament.  At this late date, none could be said to be 
"the official" New Testament.  One of the most illuminating of the early 
lists was drawn up by Eusebius and published in 325 in his multi-volume 
History of the Church that is still available for modern readers.  Eusebius 
divided the books into three separate categories: 
 
 (1) Accepted 
 (2) Disputed 
 (3) Rejected. 
 
Eusebius' accepted category contains all 20 books endorsed by Irenaeus.  
When his list of authoritative books is compared with those of Irenaeus 
and Origen, it becomes apparent that within 25 or 30 years after Marcion, 
his proposed canon of one gospel and ten letters of Paul was not 
considered sufficient.   
 
Irenaeus' canon of 20 books was augmented, but never decreased.  Every 
future list includes those 20 writings.  Of great importance is the fact that 
as late as 325 CE, when Eusebius drafted his own list, no known list 
containing all of the books found in the modern New Testament had been 
drafted.  Eusebius also provides us with a list of criteria used to decide in 
which category a book should be placed: 
 
 (1) Writings had to be mentioned by earlier generations of Church 
leaders. 
 
 (2) A book's style comports well with those known to have been written 
early in  the history of the church. 
 
 (3) Their content is consistent with established orthodoxy (doctrines). 
 
 (4) Of special interest is the fact that none of the writers of canonical 
lists mentions inspiration as a criterion for deciding which writings were 
to be  included in their canon.  The Council of Nicea in 325 did not 
address the question either.  Neither does Eusebius, Athanasius nor any 
other writer from the period. 
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Cyril of Jerusalem’s Bible 

 
Cyril’s Canon 
350 CE 
 
Genesis 
Exodus 
Leviticus 
Numbers 
Deuteronomy 
Joshua 
Judges 
Ruth 
1-2 Kings 
3-4 Kings 
1-2 Chronicles 
1-2 Esdras 
Psalms 
Proverbs 
Ecclesiastes 
Song of Solomon 
Isaiah 
Jeremiah 
Lamentations 
Ep. Jer. 
Daniel 
Ezekiel 
Job 
Esther 

Bishop of Jerusalem and Doctor of the Church, born about 315; died probably 
18 March, 386.  In the East his feast is observed on the 18th of March, in the 
West on the 18th or 20th. Little is known of his life.  He had read diligently both 
the fathers and the pagan philosophers.   
 
Jerome relates (Chron. ad ann. 352) that Cyril had been ordained priest by 
Maximus, his predecessor, after whose death the episcopate was promised to 
Cyril by the metropolitan, Acacius of Caesarea, and the other Arian bishops, on 
condition that he should repudiate the ordination he had received from 
Maximus. He consented to minister as deacon only, and was rewarded for this 
impiety with the see. Maximus had consecrated Heraclius to succeed himself, 
but Cyril, by various frauds, degraded Heraclius to the priesthood. So says 
Jerome; but Socrates relates that Acacius drove out Maximus and substituted 
Cyril. A quarrel soon broke out between Cyril and Acacius, apparently on a 
question of precedence or jurisdiction.  
 
In 357 Acacius caused Cyril to be exiled on the charge of selling church 
furniture during a famine. Cyril took refuge with Silvanus, Bishop of Taraus. He 
appeared at the Council of Seleucia in 359, in which the Semi-Arian party was 
triumphant. Acacius was deposed and Cyril seems to have returned to his see. 
But the emperor was displeased at the turn of events, and, in 360, Cyril and 
other moderates were again driven out, and only returned at the accession of 
Julian in 361.  
 
In 367 a decree of Valens banished all the bishops who had been restored by 
Julian, and Cyril remained in exile until the death of the persecutor in 378. In 
380, Gregory of Nyssa came to Jerusalem on the recommendation of a council 
held at Antioch in the preceding year. Cyril attended the great Council of 
Constantinople in 381, at which Theodosius had ordered the Nicene faith, now a 
law of the empire, to be promulgated.  Cyril then formally accepted the 
homoousion; Socrates and Sozomen call this an act of repentance. Socrates 
gives 385 for Cyril's death, but Jerome tells us that Cyril lived eight years under 
Theodosius, that is, from January 379.  
 
SOURCE: http://www.newadvent.org/cathen/04595b.htm 
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The Synod of Laodicea Phrygia Pacatiana 

363 CE 
 

Old Testament 
Genesis 
Exodus 
Leviticus 
Numbers 
Deuteronomy 
Joshua 
Judges 
Ruth 
Esther 
1 Kings 
2 Kings 
3 Kings 
4 Kings 
1 Chronicles 
2 Chronicles 
1 Esdras 
2 Esdras 
Psalms 
Proverbs 
Ecclesiastes 
Song of Songs 
Job 
Twelve Prophets 
Isaiah 
Jeremiah 
Baruch 
Lamentations 
The Epistle 
Ezekiel 
Daniel 

A synod held about 363 in Laodicea provides us with 
information about the biblical canon at that point in time.  At 
the close of the synod, decrees or canons were issued by the 
thirty or so clerics in attendance.  It changed history two 
significant ways. At this council they determined what would 
and would not be considered canon and what would and would 
not be read at church.  
 

Canon 59: Let neither private psalms nor any 
uncanonical books be read in the church, but 
only the canonical ones of the New and Old 
Testament.  Only canonical books should be 
read in the church.  

 
They published a total of 60 cannons, which would play an 
important role in shaping church doctrine, and determining the 
future path the church would follow.   
 
During the 2nd and 3rd centuries, Christians were in the habit 
of keeping both Saturday and Sunday.  In fact Ethiopian 
Christians still do this today. During the early centuries of the 
church's existence, Christians rested on the Sabbath (Saturday) 
and had communion or fellowship on Sundays.  The Church 
fathers at the Council of Laodicea were not opposed to Sunday 
fellowship, but they were opposed to Christians Judaizing the 
Sabbath (29th Canon).  Judaizing is what they labeled Christians 
who rested on the Sabbath day.  The Council ruled that the 
practice of staying at home and resting on the Sabbath was 
sinful and anathema to Christ. 

New Testament 
Matthew 

Mark 
Luke 
John 

Acts of the 
Apostles 

James 
1 Peter 
2 Peter 
1 John 
2 John 
3 John 

Jude 
Romans 

1 Corinthians 
2 Corinthians 

Galatians 
Ephesians 

Philippians 
Colossians 

1 Thessalonians 
2 Thessalonians 

Hebrews 
1Timothy 

2 Timothy 
Titus 

Philemon 
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Books Banned By the Council of Laodicea 
 

Barnabas 

I Clement 

II Clement 

Christ and Abgarus 

The Apostles' Creed 

I Hermas-Visions 

II Hermas-Commands 

III Hermas-Similitudes 

Ephesians 

I Infancy 

II Infancy 

Mary 

Magnesians 

Nicodemus 

Paul and Seneca 

Paul and Thecla 

Philippians 

Philadelphians 

Polycarp 

Romans 

Trallians 

Letters of Herod and Pilate 

The First Book of Adam and Eve 

The Second Book of Adam and Eve 

The Secrets of Enoch 

The Psalms of Solomon 

The Odes of Solomon 

The Fourth Book of Maccabees 

The Story of Ahikar 

The Testament of Reuben 

The Testament of Asher 

The Testament of Joseph 

The Testament of Simeon 

The Testament of Levi 

The Testament of Judah 

The Testament of Benjamin  

The Testament of Issachar 

The Testament of Zebulum 

The Testament of Dan 

The Testament of Naphtali 

The Testament of Gad 

 
 
 
Sources: 
The Lost Books of the Bible and the Forgotten Books of Eden.  
Published by World Bible Publishers, Inc 1926  
http://reluctant-messenger.com/council-of-laodicea.htm 
http://www.ntcanon.org/Laodicea.canon.shtml 
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A Chronological List of Bible Canons 
 
  
400 BCE - Torah - Babylon  
250 - Nevi'im - Babylon 
90 CE - Ketuvim - Yavneh  
140 - Marcion - Rome  
170 - The Muratorian Fragment  
170 - Melito  
180 - Irenaeus - Lyons  
206 - Codex Barococcio 
240 - Origen  
325 - Eusebius  
350 - Cyril of Jerusalem  
360 - Hilary of Poitiers  
360 - The Cheltenham List  
363 - Council of Laodicea  
367 - Athanasius  
380 - Gregory of Nazianzus  
380 - Amphilocius of Iconium 
380 - The "Apostolic Canons" 
380 - Rufinus of Aquileia  
385 - Epiphanius - Cyprus 
390 - Jerome  
397 - Augustine  
397 - Third Council of Carthage  
400 - Peshitta Version.  
400 - Codex Claromontanus  
405 - Innocent I  
492 - The Decretum Gelasianum 
550 - Decree of Gelasius  
550 - Report of Junilius 
550 - The Stichometry of Nicephorus 
550 - The Synopsis of Sacred Scripture 
560 - Cassiodorus 
590 - Leontius 
600 - Catalogue of the Sixty Canonical Books 
625 - Isadore of Seville 
650 - List of the Sixty Books 
730 - John of Damascus 
815 - The Stichometery of Nicephorus 
900 - The Cheltenham Canon 

This has been an overview of the different Bibles of 
Christianity and Judaism. An ancient original Bible 
that was used as the source of any modern Bible never 
existed. Different groups of Christians and Jews 
assembled, added to and removed from their 
Scriptures books that did or did not fit within their 
specific belief systems. The list on the left is a more 
comprehensive list for those who would like to do 
addition research. 
 
Find out who these people were and why they chose, 
rejected, or disputed the books they did.  
 
Learn about the historical context in which these 
Bibles came into being. What was taking place in the 
lives of these people and the areas in which they 
lived? 
 

FACTS CHECK 
 
It is a FACT that different religions, and groups 
within the same religions, have professed “belief in 
the Bible as the ultimate source for the words of God” 
for over 2,000 years – but the books they called “the 
Bible” were not the same because they contained 
different books. 
 
The next fact that must be clearly understood is that 
none of the even Bibles listed so far were written in 
English. The FACT is that someone had to translate 
something to produce the Bible you read today. 
 
This brings us to the next FACT – there are many 
translations of every book in every Bible – and they 
are not identical. 
 
Make sure you include all of the above FACTS in 
your Belief System. 

 
 

Now let’s look at an overview of just the English translations of the different biblical books. 
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There Are Many Books Called the "Bible" -- 
Not Just One! 

 
Walk into any bookstore today and you will probably find yourself face-to-face with shelves of books 
all called the "Bible."  With very little work you will discover that they are not all identical and some 
of those differences can become very significant theological obstacles.  Below are some of the most 
ancient Bibles, as well as many of our English translations and the dates they were published. 
 
Date Name of Translation] 
  687 Lindisfarne Gospels 
  700 Caedom Psalms 
  700 Exodus & Acts by King Alfred the Great 
  735 Bede's Gospel of John 
1380  First Wycliffe Translation  
1388  Second Wycliffe Translation  
1450 Gutenberg Bible 
1500 Second Gutenberg Bible 
1516 Erasmus Greek Bible  
1522  Luther's German New Testament 
1526  Tyndale's New Testament  
1530  Tyndale's Old Testament  
1534  Revised Tyndale Bible 
1535  Coverdale Bible 
1537  Matthew's Bible 
1537  Revised Coverdale Bible 
1539  The Great Bible 
1540  Revised Great Bible 
1547 Sternhold and Hopkins Psalms 
1557  Whittingham New Testament 
1560  Geneva Bible  
1564 Buchanan's Psalms 
1568  The Bishop's Bible  
1582  Martin's New Testament 
1609 Douay Old Testament 
1611  King James Version 
1611 Saravia Bible 
1681 Bach's Bible 
1695 Brady and Tate Psalms 
1703  Daniel Whitby's Paraphrase Bible 
1718 The Nary New Testament 
1724  The Common Translation (KJV) Corrected 

1729  Daniel Mace's Corrected King James Version  
1730 Pemberton and Rivington New Testament 
1745  Primitive New Testament 
1755  Wesley's New Testament of the KJV  
1764  Purver's New Testament 
1768  Harwood's Liberal Translation of the NT 
1788 Douay Second Edition 
1796 Douay Third Edition 
1812 Fry Bible  
1817 Harper's Illustrated Bible 
1820 Thomas Jefferson Bible 
1828  Quaker Bible 
1828 Greaves New Testament  
1840  Sharpe's New Testament 
1850 Lesser Bible 
1862  Young's Literal Translation 
1865  Sharpe's Old Testament 
1867 The Psalms Chronologically Arranged 
1869  Alford's New Testament 
1871  Darby's New Testament 
1878 J.B. Rotherham's New Testament 
1881  English Revised Standard Version 
1885  English Revised Standard Version (revised) 
1890  Darby's Old Testament 
1896 J.B. Rotherham's New Testament - 12th ed. 
1897 Weekes' Bible 
1900  Hayman's Epistles 
1901  American Standard Version  
1901  Modern American Bible 
1901  Moffatt's Historical New Testament 
1901  Way's Epistles 
1901  Young People's Bible 
1902  Rotherham's Emphasized Bible 
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1902  Twentieth Century New Testament 
1902 Holman LinearParallel Teacher's Bible 
1903  Fenton's Bible 
1903  Weymouth's New Testament 
1904  Worrell's New Testament 
1904  Numerical Bible 
1905  Lloyd's New Testament 
1907  Moulton's Modern Reader's Bible   
1907 The Student's Bible 
1908  Rutherford's Epistles 
1909  The Bible in Modern English 
1909  Weaver New Testament 
1912  Improved Bible -- Union Version 
1914  Numeric View New Testament   
1914  Cunnington's New Testament 
1917  JPS Translation of Masoretic Text 
1918  Anderson New Testament 
1921  Shorter Bible 
1922  Plainer Bible 
1923  Riverside New Testament 
1923 Goodspeed New Testament 
1923 New Indexed Bible 
1924  Montgomery's Centenary Translation 
1925  People's New Covenant Bible 
1925  Children's Bible 
1926  Moffatt Translation 
1927  Kent's Students Old Testament 
1927  The Bible: An American Translation 
1928  Christian's Bible - Strasburg edition 
1932  Chaplain Ballentine Translation 
1933  Torrey's Four Gospels 
1934  Royd's Epistles and Gospels 
1934  Wade Bible 
1935  Westminster Version  
1937  Greber's New Testament 
1937  Martin's New Testament 
1937  Spencer's New Testament 
1937  William's New Testament 
1938  Book of Books 
1938  Clementson's New Testament 
1940  Dake's Gospels 
1944  Wand's N.ewTestament Letters 
1945  Stringfellow's New Testament  

1946  Lenski Translation  
1946  Revised Standard Version: New Testament 
1947  Swann's New Testament 
1948  Letchworth New Testament 
1949  Basic Bible 
1951  Authentic Version 
1952  New Testament in Plain English  
1952  Rieu's Penguin Bible 
1952  Revised Standard Version: Old Testament 
1954  Keist and Lilly's New Testament 
1954  Moore's New Testament 
1955  Knox Translation 
1955  Schonfield's Authentic New Testament 
1955 Alvy E. Ford New Testament 
1955 The Clarified New Testament 
1956  Laubach's Inspired Letter's 
1956 La Sainte Bible 
1957  Concordant Version 
1957  Lamsa's - The Holy Bible 
1958  Hudson Translation 
1958  Meissner's Gospels 
1958  Phillip's New Testament 
1958  Tomanek's New Testament 
1959  Modern Language Bible  
1959 The Cross-Reference Bible 
1960  The Children's "KJV"  
1961  New World Translation 
1961  Noli's Greek Orthodox New Testament 
1961  One Way: The Jesus People New Testament 
1961  Simplified New Testament 
1961 Wuest's Expanded New Testament 
1962  Children's Version 
1962  New Jewish Version: Torah 
1963  Beck's New Testament 
1963  The Holy Name Bible 
1964  Anchor Bible (First series) 
1965  Amplified Bible 
1965  Bruce's Expanded Paraphrase 
1966  The Bible in Simplified English 
1966  Jerusalem Bible 
1966  Living Scriptures 
1967  Liverpool Vernacular Gospels 
1968  Cotton Patch Version 
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1969  Barclay's New Testament 
1969  Children's New Testament  
1970  King James II 
1970  The Mercier New Testament 
1970 New American Bible 
1970  New English Bible 
1970 The Smallest Bible 
1971  Living Bible 
1971  New American Standard Bible 
1972  The Bible in Living English 
1973  The Common Bible 
1973  New International Version: New Testament 
1973  The Translator's New Testament 
1973  The Better Version of the New Testament 
1975  The World Made Fresh Bible 
1976  Good News Bible 
1976  Train Up a Child Bible 
1977  The Gospels in Scouse 
1977  Christian Counselor's New Testament 
1978  The Holy Name Bible 
1978  New International Version: Old Testament 
1978  New Jewish Version: Prophets 
1978 The Simple English Bible 
1979  The New King James Bible: New Testament 
1981 The Rainbow Study Bible 
1982  New Jewish Version: Kethubim 
1982  The New KJV: Old Testament 
1982  The Reader's Digest Bible 
1984 The Holy Land Bible 
1984 The New World Translation 
1986 International Childrens Bible 
1986 Mother's Topical Bible 
1987 Kwikscan Holy Bible 
1987 New American Bible Revised NT 
1988 Christian Community Bible 
1988 Grandparent's Topical Bible 
1988 Alphabetical Bible 
1988 McCord's New Testament 
1989 Jewish New Testament (Stern) 
1989 Revised English Bible 

1989 Selectronic Electronic Bible  
1989 The Country Bible 
1989 The Adventure Bible  
1989 God's New Covenant 
1990 Serenity New Testament 
1991 Twenty-First Century King James Version 
1992 The Complete Gospels 
1993 Black Bible Chronicles 
1994  Simon & Schuster Bible 
1989 Jewish New Testament (Stern) 
1989 Revised English Bible 
1989 Selectronic Electronic Bible 
1989 The Country Bible 
1989 The Adventure Bible 
1989 God's New Covenant 
1990 Serenity New Testament 
1991 Twenty-First Century King James Version 
1992 The Complete Gospels 
1993 Black Bible Chronicles 
1994  Simon & Schuster Bible 
1994    Clear Word Bible 
1994    Leeser Bible 
1994    The Living Torah 
1994    Toronto Blessing 
1995    Scientific Pantheism 
1995    God’s Word Bible 
1996    The New Living Translation 
1998    Complete Jewish Bible 
1999    The Common Edition of New Testament 
2000    English Jubilee 2000 Bible 
2001    Analytical Literal Translation 
2001    Easy English Bible 
2001    English Standard Version 
2002    The Message 
2004    The Apostles’ Bible 
2004    Holman Christian Standard Version 
2006    A Conservative Version Bible 
2007    The Inclusive Bible 
2008    The Comprehensive New Testament 
2008    The Orthodox Study Bible 
2008    The Voice New Testament 

The next time someone ask you if you believe “the” Bible is the Word of God or 
tells you the Bible revealed to them when the world is going to end –   

your first  response should be -- “Which Bible?” 




